Revisiting diaspora as process: timespace, performative diasporas? by Elizabeth Mavroudi (1254813)
 1 
Please cite as Mavroudi, E. (2019) Revisiting diaspora as process: 
timespace, performative diasporas? in K. Mitchell, R. Jones and J. Fluri (eds) 
Handbook on Critical Geographies of Migration, Edward Elgar, 279-290 
 
 
Revisiting diaspora as process: timespace, performative diasporas? 
 
Elizabeth Mavroudi 
Loughborough University 
 
Abstract 
 
There are tensions between the roots and routes of diaspora, on the one hand 
stressing fluid,   hybrid lives and identities 'on the move' whilst on the other, 
the constant striving for connectedness with, and belonging to, the homeland 
(Clifford 1997; Mavroudi 2007a). These dynamic boundary (de)constructions 
(Brubaker 2005) can be empowering, but also problematic for those in 
diaspora and serve as a reminder that we need to pay attention to the 
complex power relations, materiality, ambivalence and potential challenges of 
living, feeling and belonging in diaspora. For geographers, one of the main 
concerns has been to flesh out the materialities and emotionalities of diaspora 
through a grounding of place, and the explorations of spaces and times which 
affect the diasporic experience. This chapter builds upon these themes by 
focusing on two cross-cutting and inter-linking themes as a means of further 
engaging with the notion of diaspora as process: diasporas and timespace 
and linkages between diasporas, mobilities and non-representational theory 
or diasporas as performed and negotiated. In doing so, the chapter will also 
seek to highlight the important role that geographers can play in debating 
such issues, and in doing so, making theoretical contributions to 
conceptualising diaspora. 
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There are tensions between the roots and routes of diaspora, on the one 
hand, stressing fluid, hybrid lives and identities 'on the move' whilst on the 
other, the constant striving for connectedness with, and belonging to, the 
homeland (Clifford 1997; Mavroudi 2007a). These dynamic boundary 
(de)constructions (Brubaker 2005) can be empowering, but also problematic 
for those in diaspora and serve as a reminder that we need to pay attention to 
the potential challenges of living, feeling and belonging in diaspora through 
time and space.  
 
Conceptualising diasporas as process rather than a static group or community 
tries to address such tensions, and accounts for these evolving, myriad and 
often difficult relationships across and within boundaries (Mavroudi 2007a and 
b; 2008; 2010). Being in diaspora often requires flexibility, creativity, adaptivity 
as notions of home and belonging can be more complex to articulate. 
Diasporic identities may be constructed in more essentialised, ethno-national, 
fixed ways for strategic, emotional reasons (Mavroudi 2007b). However, the 
reality of diasporic lives and identities is often in-between, hybrid, and 
ambivalent. Diasporic identities, lives, spaces, times and connections with 
host country/homeland are complex, dynamic, grounded, gendered, 
historicised and contextualised. By viewing diaspora as an ongoing, active 
process, those in diaspora are imbued with agency; they are neither static 
beings blindly following primordial attachments and territorialisation or 
untethered postmodern nomads, freely swaying in the winds of uncontrolled 
globalisation and cross-border connections. It is a way of unravelling, 
dissecting and following such complex cross-border connections, stressing 
the need to ask critical questions about the nature, intensity, reality and 
repercussions of such linkages without resorting to easy or simplistic 
assumptions. It also potentially allows for the recognition of the messiness 
and arbitrary, confusing, hard-to-explain or rationalise actions, feelings and 
experiences of those in diaspora.  
 
This chapter builds upon these themes by focusing on two cross-cutting and 
inter-linking themes as a means of further fleshing out and engaging with the 
notion of diaspora as process: diasporas and timespace and linkages 
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between diasporas, mobilities and non-representational theory or diasporas 
as performed and negotiated. In doing so, the chapter will also seek to 
highlight the important role that geographers can play in debating such issues, 
and in doing so, making theoretical contributions to conceptualising diaspora. 
 
Debating the meanings of diaspora 
Despite the many uses of the word diaspora, there are arguably three main 
ways in which diasporas can be conceptualized (Brubaker 2005; Mavroudi 
2007a). Firstly, diasporas can be seen in more 'static' ways, as defined, 
dispersed, and displaced communities or entities held together by common 
traditions, histories, ethnicities, nations and religions that centre around a 
homeland (Cohen 1997; Sheffer 1999); the Jewish diaspora is often perceived 
to be such an archetypal diaspora. Secondly, diasporas can be understood as 
imagined, constructed and fluid in the sense that diasporic lives and identities 
are perceived to be 'on the move', transgressing and moving beyond 
boundaries, borders and the nation-state, exemplified by ideas such as Yeoh 
and Huang's (2000, 415) 'diaspora as a journey idea': "not unidirectional, or 
even circular, but often ridden with disruptions, detours, and multi-
destinations". Therefore, on the one hand, traditional definitions of diaspora 
centre on the creation of boundaries (of identity, community and the nation-
state): a focus on roots and the homeland. On the other hand, postmodern 
conceptualisations of diaspora are  based on ideas of fluidity, movement, 
routes and the destabilisation of (potentially) homogenising boundaries (of for 
example, identity, community and the nation-state). Here, identities are seen 
as fluid, flexible, malleable, and as constantly 'in-the-making' (Hall 1999; 
Papastergiadis 2004). Those in diaspora may be involved in connections, 
flows, and networks, creating hybrid, 'diasporic spaces' (Brah 1996) of 
potentially flexible citizens across national borders (Ong 1998), who hold 
plural identities negotiated differently through time and space (Burdsey 2006, 
Dwyer 1999, Blunt 2007; Kalra et al 2006). This suggests that diasporas 
operate beyond nation-state borders, challenging the nation-state with post-
national attachments and belonging (Soysal 1998). However, at the same 
time, diasporas are grounded in places, and nations and nation-states 
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continue to influence those in diaspora (Wimmer and Glick Schiller 2002; 
Kalra et al 2006). 
 
Therefore, as Werbner (2002, 120) has noted: "diasporas, it seems, are both 
ethnic-parochial and cosmopolitan". This leads to the third way of 
conceptualising diasporas, which tries to incorporate the approaches above; it 
stresses the need to account for plural, dynamic, malleable diasporic identities 
and belonging. However, at the same time, it aims  to ground such identities 
and lives and bring to the fore the potential realities of power struggles, 
strategic essentialisms, tensions and ambivalences of those in diaspora as 
they negotiate identity, politics and cross-border connections. It is this which 
diaspora as process attempts to do.  
 
Scholars have addressed the tensions between these different approaches as 
a roots and routes debate (Gilroy 1993), and as the need to engage with 
boundedness and unboundedness or boundary erosion and creation 
(Brubaker 2005). Gilroy (1993), in his work on black populations on both sides 
of the Atlantic used the 'Black Atlantic' as a single, complex unit of analysis 
and in doing so, rallied against ethnic absolutism and purity of cultures. He 
viewed cultural identities as based around continuity and rupture, sameness 
and difference; their ‘double consciousness’ meant that Black African slaves 
were seen as agents, as racialised, victimised, oppressed but also with 
elements of control and creativity. However, he also distanced himself from 
hybridity and purely celebratory accounts of diaspora routes and critiqued 
them for being potentially elitist. He therefore stressed the need to account for 
both the roots and routes of the Black Atlantic diaspora (Gilroy 1993). 
Similarly, Clifford's work (1997, 269) pays attention to the ‘here’ and ‘there’ of 
diaspora, highlighting that ‘there is not necessarily a single place or an 
exclusivist nation.’ Cultures and identities are therefore seen as mixed and 
plural and 'on the move', yet his approach is also based very much in 
grounded everyday lives and practices. The idea of roots and routes being 
important therefore helps to account for the ambivalence and potential 
tensions those in diaspora feel in relation to both.   
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More recently, but very much based on such ideas,  diasporas have been 
conceptualised as incomplete and 'becoming' (Morawska 2011) and as a 
process (Houston and Wright 2000), potentially struggling to belong (Mavroudi 
2010; Christou 2011, Hopkins et al 2012) and be political (Yeh, 2007; 
Mavroudi, 2008a; 2008b; McConnell 2015; Demir 2015).  Houston and Wright 
(2000, 219) for example, have written about the Tibetan diasporas, referring 
to the ways in which the diaspora is constantly in the making: "[this] elucidates 
the continual creation of composite Tibetan refugee identities and spaces". 
Those in diaspora can feel torn between: spaces and networks centered on 
the homeland, loyalties to ethnic, national, or religious group-based identities 
in the host country or homeland on the one hand, and on the other, personal 
negotiations of their own complex, individual identities and the messiness, 
difficulties and ambivalences of living and feeling between here and there.  
 
Defining who does and does not belong to a diaspora has become a 
customary exercise, particularly in more traditional understandings which 
privilege ethno-national, religious and territorial connections amongst those in 
the diaspora and with the homeland. Yet, defining who belongs to a diaspora 
needs to take emotion into account (Mavroudi and Christou 2015) and to 
acknowledge that "not all biographically-connected individuals wish to be part 
of a country’s diaspora, whilst others may feel connected to more than one 
diasporic community" (Jöns et al 2015, 32). We need to pay attention to such 
issues and the fact that flexible, inclusive, open-ended notions of diaspora are 
needed as those in diaspora grapple with issues such as identity, belonging, 
mobility, development and politics whilst being positioned and juxtaposed 
between here and there.  
 
Diaspora as process is a notion which attempts to capture such ideas and 
issues. Rather than seek to close or box in, categorise, attribute 
characteristics to those in diaspora, the notion of process is more open and 
inclusive. It allows for those who may wish to stress certain group similarities 
and make comparisons and generalisations but it also always highlights the 
difficulties in doing so, and the importance of the idea that there is no one way 
to feel and be in diaspora. In other words, we need to pay attention to the 
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emotional and embodied individuals which make up diasporas, as well as the 
ways in which they negotiate,  work (or struggle) together, the ways they 
connect, and disconnect with eachother and across borders, and the intricate, 
myriad, plural ways to be and belong. 
 
 
Geographers stress the importance of recognising differences over time and 
space and the impacts that diaspora can have on the state and issues such 
as gender, class and power relations. Geographical analyses of diaspora also 
enable the exploration of the process of constructing ‘sameness’ or collective 
‘diasporic consciousness’, as well as difference. As Werbner (2004, 896) 
succinctly notes: 
 
Diasporic communities create arenas for debate and celebration. As 
mobilised groups, they are cultural, economic, political and social 
formations in process…. This means that diasporas are culturally and 
politically reflexive and experimental; they encompass internal 
arguments of identity about who ‘we’ are and where we are going. 
Diasporas are full of division and dissent. At the same time they 
recognise collective responsibilities, not only to the home country but 
to co-ethnics in far-flung places. 
 
Diaspora needs to be a broad, open-ended notion that is able to take into 
account, as Werbner notes, of the cultural, economic, political and social 
‘formations in process’; such an approach which recognises the complexities 
and the disjointed potential merging of such factors is useful.  
 
What arguably makes such negotiations more complex is time and space and 
the ways in which such identities, lives, feelings, perceptions and actions are 
constantly and actively performed and re-constituted in specific, but 
connected places. Although space, place and time often form part of 
discussions on diaspora, there is arguably a need for further conceptualisation 
and research which brings them to the fore even more, and in more innovative 
ways. Blunt (2005, 10) has argued: “while geography is clearly central to 
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understanding diaspora both in theory and practice, ideas about diaspora also 
raise questions about space and place”. This stresses the need to further 
explore the contribution that geographers have, and can, make,  particularly in 
relation to notions of space, time and place. Carter (2005, 55, 56) also points 
out that “the diaspora literature has failed…to fully explore this transformation 
of space, beyond re-stating that diaspora consciousness opens up a rift 
between location and identity” and that as a result, there has been an 
“inadequate treatment” of territory and of politics. There is, therefore, ample 
work for geographers to do in this respect. However, they also have a role to 
play in examining the complex dynamics and tensions that arise as those in 
diaspora negotiate a juxtaposition of the here and there, past and present, 
colonial and postcolonial which constitute messy times and spaces that would 
appear to defy simplistic categorization and representation. It is for such 
reasons that it is arguably useful for geographers working on diaspora to 
engage with non-representational theory, and more specifically, the idea of 
performative timespace. 
 
 
Diaspora as process in performative timespace 
 
Early work on timespace in geography can be traced to Hägerstrand's (1970) 
time-geography diagrams which viewed the world, and of how individuals 
moved in places in visual, embodied, connected but also ordered and 
constrained ways. As a philosophical approach it challenged geographers to 
think more critically about the relationships between space and time so that 
the two were inter-related but not completely collapsed.  His 'space-time path' 
stressed that time continuously affects spatial movements and that people, 
and their desired 'projects' and activities are important processes within this 
even as they may be constrained (Hägerstrand 1982). Despite criticisms (see 
Lenntorp 1999), his work continues to have significance, primarily because of 
the way he deals with time and space as non-dualistic and connected (Thrift 
and Pred 1981; May and Thrift 2001). His work has been important in the 
writing of Alan Pred (1984), Nigel Thrift (1996), and Doreen Massey (2005) 
amongst others and it has been used in feminist research (Kwan 1999) 
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although Kwan also stressed the importance of using rich ethnographic data 
as well as the GIS based approach used in the paper. More recently, Carling 
(2017) has used migration history charts to visually present the trajectories of 
interviewees and their family members and are based on detailed qualitative 
data. Like Carling whose work focuses on transnational migration, many 
contemporary uses of timespace in geography have moved beyond 
Hägerstrand's understanding of space as finite, and absolute.  
 
Lenntorp (1999) stressed how time-geography continues to have salience in, 
and can strengthen geographical analyses and beyond, and in relation to 
different themes and issues but primarily in theory-building, which is what this 
chapter attempts to do. Schwanen and Kwan (2012) have also argued that 
the ways in which the geographies of difference and inequality are played out 
have not been adequately theorised from a spatiotemporal perspective. This 
means that the geographies of marginalisation and exclusion still require more 
research and analysis in relation to time and space. It also serves as a 
reminder that the critical geographies of migration and diaspora need to 
explore and unravel the complex ways migrants and those in diaspora might 
be  marginalised, excluded and disempowered through conjunctions and 
juxtapositions of time and space and as a result of intersections of race, class, 
gender and so forth. Viewing migration and diaspora through the lens of 
timespace can help in this respect. However, Merriman (2012) sounds a word 
of caution in how timespace has been used in foundational and a priori ways 
in geography, particularly by scholars such as Thrift and Massey. In other 
words, he suggests that time and space have themselves become used in 
primordial, normative ways and this closes off the possibility of examining 
space and time separately as well as together. 
 
As a potential way forward, Page et al (2017) ask  how the exploration and 
recognition of the differences between space and time can become a practical 
project, whilst at the same time acknowledging that time and space cannot be 
treated separately. They argue that language could be used as a helpful 
metaphor whereby time and space are seen as different languages, which 
exist and make sense separately, but can also be viewed together, 
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relationally, through a process of partial translation where there are similarities 
and differences. Such an approach echoes other work in transnational 
migration and diaspora studies which stresses the provisional nature of 
diaspora as process, and the ways in which time, space and place are used 
and negotiated by those in diaspora (Mavroudi 2007b) in what Nagel (2002) 
called the politics of ‘sameness’ and ‘difference’. By explicitly utilising a 
timespace approach, migration and diaspora scholars may usefully pay 
attention to space and time in more critical, innovative, untethered ways but 
without throwing away time and space as separate concepts and realities. In 
doing so, there is a committment to seeing diaspora as 'becoming', on the 
move, enabled but also as potentially constrained through timespace. If, in 
turn, we see diaspora as an active process, in which doing, feeling, 
experiencing, and performing occurs in particular places, times and spaces 
but in open-ended, flexible, non-static ways, we can then start to discuss the 
potential relevance of non-representational theories (Mavroudi, 2017).  
  
The notion of timespace stresses that what we see and perceive is not 
isolated or separate but takes place in motion, in everyday time, and as a 
result, connectedness is paramount (Mavroudi 2017). As a result, we are 
constantly sensing and experiencing in and through timespace, not separately 
from it: it forms part of our everyday lives in tangible and intangible ways 
(Crang 2001,196). However, in timespace, space and time can become 
potentially disrupted and juxtaposed, rendering experience a sensory, 
embodied one which is both in tune but also out of sync with one's daily life, 
rhythms, memories, emotions and past experiences and knowledges and so 
forth. For scholars exploring the lives and identities of  those in diaspora, such 
an approach may offer useful insights into the complex ways feelings of 
displacement, exile, rupture, disconnectedness and difference jar and jostle 
with belonging, connectedness and shared consciousness. In addition, it 
provides a way to help make sense of such experiences and feelings in a 
more holistic manner, linking material and immaterial worlds, in order to 
examine them in and through timespace. This might then enable the opening 
up and partial revealing of different, unseen, unknown and hidden aspects of 
such lives and identities 'on the move'. In a timespace approach, times and 
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spaces are slippery, both merging and separate, connected and disconnected 
as those in diaspora are constrained and enabled by their grounded, 
embodied, historicised, gendered materialities and emotionalities. This is a 
performative way of viewing the world, one which refuses to be pigeon-holed 
by concrete representations: it is non-representational in that the active 'doing' 
and experiencing is constant, elusive and uncontainable by conventional 
representations. The concern is very much with the ‘doing’ in everyday life, 
the actual practices that constitute continuous moments of performance 
(Lorimer 2007, 96). 
 
Geographers engaging with the notion of performance stress the need to see 
everyday life as a series of continuous actions and practices that are 
materialised, unique, connected and unquantifiable in the sense that they are 
moments in timespace that are elusive yet practiced and experienced in 
particular ways. Representations are seen as limiting because they attempt to 
state and describe and as a result, close off alternative and creative 
understandings and experiences of space, place and time (Thrift and 
Dewsbury 2000). Therefore, performance and non-representation are seen as 
ongoing processes which are difficult to pin down, but which form part of daily 
life (Thrift 2008). As Nash (2000, 657) points out: “the value of ideas of 
performance and practice is their challenge to forms of interpretation which 
focus on the representation of meaning in visual or literary texts or use textual 
analysis to understand the world”.  
 
However, as Tolia-Kelly (2006, 213) stresses, we need to be aware of what is 
“occluded in the writing on affect” and that bodies are subject to power 
relations and geometrics that make it difficult for people to act. She, like Nash 
(2000) has warned against nonrepresentational writing that is ahistorical, 
universalistic and ethnocentric. Jones (2011) has also pointed out that it 
ignores the past, and memories, focusing too much on the present and the 
'doing'. Such critiques rightly highlight the need to consider that the processes 
of power and control within different spaces, times and scales are important 
as struggles occur over representation, negotiation and performance of 
difference. Such power relations and historical, gendered, classed, racialised 
 11 
contexts and positionalities need to be addressed in the geographies of 
diaspora. Therefore, non-representational theory has been found apolitical 
and lacking, with its focus on practice and the near obsession of methods 
which celebrate the mobile, the rhythmic and the performative as opposed to 
a grounded politics of place: 
 
We acknowledge the validity of NRT [non-representational theory] as 
a philosophical intervention but deplore its increasing use as method 
in empirical research. In the work of many (but not all) proponents of 
NRT we see not an opening of the entrenched battle lines of what 
constitutes the political but rather, through the elision of geographical 
methods which elicit social interrelations and historical patterns, an 
inversion of politics—the extension of a mode of thought that we 
believe to be profoundly depoliticizing (Mitchell and Elwood 2012, 
789) 
 
Such critique reminds us of the importance of both research methods and 
analysis which pay attention to the ways in which people might be, and are, 
political, and the limitations to potential empowerment and political action. For 
diaspora studies, which itself has been critiqued for not focusing enough on 
the political (Carter 2005) and linked to this, the national (Dirlik 2006) as well 
as the historical (Dirlik 2002), there is a need for conceptualisations which are 
inclusive enough to both gather a wide range of experiences, identities and 
practices. However, they also need to powerful and robust enough to stand up 
to theoretical scrutiny rather than become fixated on matters such as 
definitions of diaspora, the description and analysis of diasporic identities, 
lives, politics, cultures and practices as either ethno-national or hybrid-plural, 
or as performative or representational.  
 
Borrowing ideas from performative, non-representational theory, and using 
the notion of timespace allows research on the geographies of diaspora to go 
further, and to push the limits of our analysis and conceptualisation. To do 
this, there is scope for exploring how and why people represent and perform 
and how they may be limited and empowered by both. As Laurier and Philo 
 12 
(2006) point out, we can engage with representation as well as performance; 
in other words despite the criticism representation has received, it is still 
possible to “accept representation as one of many possible expressive 
practices, one correlate of which is greatly to expand our understanding of the 
terrain of representation beyond the word, spoken, or written”. Researching 
representations still remains important, in order to come to terms with how 
constructions of identity, for example, are created and maintained in 
potentially static and singular ways. One could further argue that the politics of 
representation has the potential to liberate peoples who choose to represent 
themselves in certain (potentially essentialised) and unified ways to get 
messages across.  
 
By viewing diasporic lives, bodies, feelings and experiences as performative, 
one can arguably deconstruct representations more readily, as embodiments, 
emotions and acts that are fluid, yet also contextualized within a changing 
environment. Diaspora as process can therefore be conceptualised as a 
notion which allows for the analysis of active, performative, mobile timespace 
materialities and dynamic practices and the ways in which migrants and those 
in diaspora might use representations in more static or strategic ways for 
specific reasons. According to non-representational theory, authenticity itself 
is problematic, but also redundant. There may continue to be claims to 
authenticity and truth but one could argue that these form part of the endless 
performances of everyday life, in which politicisation and the state dictates a 
need for ‘authentic’ practices, places and representations. Place, although 
continuously claimed, sought for, memorialised and so forth, needs to be seen 
as one part of performance and is incorporated into timespace. If identities are 
to be seen as in-the-making, we need to critique attempts to define them and 
be open to attempts that allow flexible and open-ended identities that are 
positioned and grounded. In this way, place continues to be important, but it is 
not static anymore because it is dependent on, and forms part of, connections 
and mobilities. It is not inert and passive, but is part of life-worlds, timespace 
and performances.  
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Mobility, and being 'on the move' conjures up dynamic temporality, and the 
focus in performative research and non-representational theory is often on 
movement: "However, a research agenda addressing such mobilities need not 
embrace them as a supposed form of freedom or liberation from space and 
place" (Sheller and Urry 2010, 210). Indeed, the notion of timespace 
incorporates and necessitates mobility. The world is one which is seemingly in 
motion and our perceptions, bodies and consciousness are too, even as they 
are constantly connected to but also jolting against and juxtaposed with other 
times and spaces in messy ways. In doing so, at particular moments, time and 
space are fractured or disrupted as a result of what we see, perceive and 
experience. Through such performance, which is linked to the everyday, what 
those in diaspora experience becomes part of their everyday lives, bodies, 
emotions, pasts and presents, reminiscent of "the serenity of the Greek 
kairos: what we might call the temporal opportunities of everyday life" 
(Maffesoli 1998, 268). Here, the notion of 'kairos' conjures up ever-changing 
weather, the constant process of weathering in the landscape, as well as  
being in and part of time and space, and located in place, with particular, but 
also dynamic, patterns and rhythms.  
 
 
Non-representational theory and a focus on mobilities may, methodologically, 
have profound limitations because of the focus on temporality and the 
moment, rather than on representation and the outcomes of such 
representational processes. However, as Cresswell (2010) outlines, in relation 
to mobilities, examining movement does not have to come at the expense of 
history, immobility, politics or representation. In addition,  the use of non-
representational theory as a way to think more critically about timespace for 
those in diaspora might arguably be welcome, not as means to ignore context, 
or the materialities of  factors such as race, gender, history, place or politics, 
or to ignore the communal at the expense of the individual. Rather, in its 
treatment and elevation of timespace, it allows us the potential to think more 
creatively and expansively about the ways in which those in diaspora engage 
with their identities and lives in and through timespace in more complex ways. 
By honing in on being and becoming, on the now, on the present, it allows us 
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to think through the intimate connections between time, space and place and 
stresses the realities of how people actually live and feel in mobile, dynamic 
ways. People's lives and identities are not suspended in time and space 
vacuums, with each neatly separated out for us to examine as scholars. We 
need ways of researching lives, identities, feelings and embodied practices 
which are more in tune with the complexities of lives on the move, in multiple 
places, across borders, times and spaces. It is perhaps, an extension of 
Massey's relational and political sense of place: "it is in the terms of 
engagement among these intersecting trajectories that lie the politics, the 
productivity, the questions, the expectations, the potential for surprise" 
(Massey 2003, 118). 
 
Concluding thoughts: diasporas as process in-between representation 
and performance?  
Rather than unbridled adherence to non-representational theory, the linking of 
diaspora with timespace allows us to potentially take some of the more 
positive aspects of non-representational theory - the focus on the temporal, 
embodied and the performative - with the groundedness  and connectedness 
of timespace imagined in more holistic ways: that timespace is not just a 
celebration of the here and now and all that encompasses, but also stretches 
to include past and present, here and there timespace. It is an inclusive 
notion, one which incorporates what is present, but can also account for what 
is missing, what is occluded, power relations which cross-cut and may be 
hidden because it pays attention to both time and space simultaneously, it 
also opens up deeper articulations of place and what it means to be and feel 
and inhabit that place as a specific, gendered, racialised, embodied individual, 
who experiences timespace on their own but also in relation to others. In 
doing so, different, creative ways to be political and to make connections 
through timespace such as through social media, in and across generations 
may be found.  
 
For diaspora, it potentially enables a more critical and nuanced exploration of 
the (dis)connections between people and place, locating their grounded lives, 
identities, feelings and practices in and through timespace, in active, dynamic 
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ways. Through such diaspora as process, it may then be possible to examine 
both the politics of representation, of struggle, of identity, as well as the fluid 
ways those in diaspora might be political as they perform and negotiate and 
practice their lives and identities in embodied and emotional ways. As such, 
viewing their lives through a timespace non-representational lens does not 
mean their politics, or ways to be political within and across borders are 
ignored or negated. It is precisely as a result of the focus on active, dynamic, 
intimate, intricate timespace juxtapositions of here, there, past, future, them, 
us within individual, but also shared diasporic lives that may allow us to 
discover surprising new ways to be and feel in diaspora. This, in turn, also 
means that we might need to borrow some of the research methods used by 
non-representational theorists and by those focusing on mobilities, in order to 
try and further make sense of the complex, and border and boundary crossing 
mobilities (and stasis) in diasporic lives and identities. This is not a substitute 
for the already excellent research on diasporas which use more traditional 
research methods. Rather, it is a call for geographers (and non-geographers) 
to be open to innovative or different methods (using and analysing, for 
example, social media, new forms of mapping and GIS, visual and virtual 
analysis, participatory action research, mobile ethnographies, timespace 
diaries and so forth)  when it comes to analysing diaspora (im)mobilities in this 
age of globalisation and technological connection. As Sheller and Urry (2010, 
222)  aptly note in relation to what they call the new mobilities paradigm but 
which is also relevant for diaspora studies:  
 
New mobilities are bringing into being new surprising combinations of 
presence and absence as the new century chaotically unfolds. 
Methods and theories will need to be ever on the move to keep up 
with these new forms of mobilities, new systems of scheduling and 
monitoring, and new pervasive modes of mobilised social 
inclusion/exclusion. 
 
 In addition, it is also a plea for geographers to engage more deeply with the 
complex ways in which those in diaspora live, feel and operate in mobile 
timespace, by focusing on the everyday, on how the here and the now 
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connects with there, and the past in simultaneous, potentially political ways. In 
doing so, it recognises the constraining structures and  enabling opportunities 
faced by those in diaspora by situating, placing and tracing individuals, with 
their own power assemblages, within multiple contexts, networks and 
timespaces. 
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